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Exordium 


Given that the religion termed Christianity has, for over six centuries, been 
influential in respect of the ethos and spirituality of the culture of the West - 
often to the extent of having been described as manifesting that ethos and that 
spirituality - one of the metaphysical questions I have saught to answer over the 
past forty years is whether that religion is, given our thousands of years old 
human culture of pathei-mathos, a suitable presencing of the numinous. If it is 
not, then could that religion be reformed, by developing a Johannine 
Weltanschauung given that the Gospel According to John - 10 kata Iwavvnv 
EVAYYEALOV - arguably presents a somewhat different perspective on the life and 
teachings of Jesus of Nazareth than the three other synoptic Gospels. Would 
such a reformation be a suitable presencing of the numinous, and if not, then 
what non-Christian alternatives - such as a paganus metaphysics - exist, and 
what is the foundation of such an alternative? 


This essay presents my answers to such questions and thus compliments my 
book Classical Paganism And The Christian Ethos. As in that book, I have made 
extensive use of my translations of certain classical authors and of various 
hermetic texts as well as the Gospel of John, and given that those translations 
are currently quite accessible I have not except on a few occasions explained 
my interpretations of certain Greek or Latin terms since those interpretations 
are explained in the associated commentaries. 


As noted elsewhere, I prefer the term paganus - a transliteration of the classical 
Latin, denoting as it does connection to Nature, to the natural, more rural, 
world - in preference to 'pagan' since paganus is, in my view and in respect of 
the Greco-Roman ethos, more accurate given what the term 'pagan' now often 
denotes. 


The title of the essay, Tu Es Diaboli Ianua - "You Are The Nexion Of The Deofel", 
literally, "You are nexion Diabolos " - is taken from Tertullian's De Monogamia, 
written at the beginning of the second century AD. 


David Myatt 
Winter Solstice 2017 
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I. The Johannine Weltanschauung And The Numinous 


The Numinous 


The religion [1] of Christianity is founded on, and regarded as being manifest in, 
the Greek texts that have become known as the Canonical New Testament, 
Kaivr) Aia8nkn, and the Greek texts known as the Septuagint (LXX, The Old 
Testament) with such texts being regarded as divinely inspired and thus, in the 
words of Tertullian, Divinum Instrumentum, [2] [3] the divine apparatus - the 
instrument - for understanding divine decree. 


Writing in the early years of the Christian religion, Tertullian expressed the 
essence of the Christian ethos when he wrote: 


Post vetera exempla originalium personarum aeque ad vetera 
transeamus instrumenta legalium scripturarum [...] quam Christus non 
dissolvit, sed adimplevit. [4] 


Given the venerable examples of the ancient ones, consider the 
venerable apparatus of scriptural Law [...] which Christ did not nullify, 
but fulfilled. 


Which reliance on such written words from 'the ancient ones' (the Prophets) 
and from the authors of the New Testament, and which understanding of those 
words as divinely inspired and thus as the definitive guide to what is sacred and 
what is profane, led not only to views such as the following but also to such 
views becoming a part of the Christian ethos and a part of Christian praxis for 
well over a thousand years: 


Viuit sententia Dei super sexum istum in hoc saeculo: uiuat et reatus 
necesse est. Tu es diaboli ianua; tu es arboris illius resignatrix; tu es 
diuinae legis prima desertrix; tu es quae eum suasisti, quem diabolus 
aggredi non ualuit; tu imaginem Dei, hominem, tam facile elisisti; 
propter tuum meritum, id est mortem, etiam filius Dei mori habuit. [5] 


The judgement of God on your gender is alive in this era, 
necessitating that you live with your offence. You are The Nexion of 
The Deofel. You are The Resignatrix of The Tree. You are The 
Archetypal Desertrix of Divine Decree. You are she who incited he 


whom The Deofel could not attack. You effortlessly broke the 
representation of God: a man. And it is because of you - because of 
your loss - that even the Son of God had to die. [6] 


Which rather harsh indictment of half of humanity, with its accusations, its 
sternness, and its apparent lack of empathy, inclines one to enquire into the 
nature of the numinous and thus into how we, as individuals and sans 
preconceptions, can distinguish the 'sacred' from the 'profane'. 


My, admittedly fallible, understanding of the numinous is that it isa 
presencing, and an apprehension by us, of the divine, of the sacred. Which 
apprehension is of our physis [7] as human beings, and thus of our relation to 
other human beings, to other living beings, and to the Cosmos itself. An 
apprehension - a perceiveration - that enables a supra-personal 'cosmic' 
perspective and which perspective can incline us as individuals toward humility 
and thus comprehend our mortality and our fallible nature. In effect, this 
apprehension is the genesis of mysticism since it is a personal intuitive insight 
about the nature of Reality where there is a wordless - and empathic, a 
contemplative - apprehension of there existing certain truths which transcend 
the temporal, the causal, and thus which are beyond the denotatum of words, 
categories, dogma, ideology, and thus beyond named ideas. 


The Johannine Weltanschauung 


Would a Christianity based only on the Gospel According to John - T6 kata 
Twavvnv evayyéarov - be different from, more numinous than, the Christianity 
derived from the Gospels of Matthew, Mark, and Luke, and the other texts 
included in what has become known as the Canonical New Testament, Kain 
Aia8nKkn? A Johannine Christianity where the Greek texts known as LXX, the Old 
Testament, were not regarded as ‘the Word of God' - as divinely inspired and 
canonical - but rather as providing some historical background to the old, 
superseded, logos of Mosaic law and of 'the Prophets’. Would such a Johannine 
Christianity be a Weltanschauung - a particular and individual apprehension or 
interpretation of Reality - rather than a religion with all that a religion implies 
in terms of hierarchy and dogma? With the contrast being, in the words of 
Tertullian, Post vetera exempla originalium personarum aeque ad vetera 
transeamus instrumenta legalium scripturarum. 


What emerges from my reading of T0 kata Iwdvvnv ebayyéaAtov [8] is 
rather reminiscent of what individuals such as Julian of Norwich, George Fox, 
and William Penn wrote and said about Jesus and the spiritual way that the 
Gospels in particular revealed. This is the way of humility, of forgiveness, of 
love, of a personal appreciation of the divine, of the numinous; and a spiritual, 
interior, way somewhat different from supra-personal moralistic interpretations 
based on inflexible notions of 'sin' and thus on what is or has doctrinally been 


considered 'good' and what is considered 'evil'. 


A difference evident in many passages from the Gospel of John, such as the 
following two, one of which involves the Greek word motebw, and which word 
is perhaps a relevant hermeneutical example. The conventional interpretation of 
meaning, in respect of New Testament texts, is 'believe', 'have faith in', so that 
John 3:16 is interpreted along the following lines: 


For God so loved the world, that he gave his only begotten Son, that 
whosoever believeth in him should not perish, but have everlasting 
life. (King James Bible) 


Similarly in respect of other verses where miotebw occurs, so that the 
impression is of the necessity of believing, of having or acquiring faith. 


Yet, and in regard to the aforementioned verse, if one interprets that particular 
(and another) Greek word in a more Hellenistic - a more Greek - way, then one 
has: 


Theos so loved the world that he offered up his only begotten son so 
that all those trusting in him would not perish but might have life 
everlasting. 


Not only is this personal, direct - as in personally trusting someone as opposed 
to a ‘blind believing’ - but there are no prior hermeneutic assumptions about 
'God', derived as such assumptions are from over two thousand years of 
scriptural exegesis and preaching. 


Example One. Chapter Three, 16-21 


DWM: 


Theos so loved the world that he offered up his only begotten son so 
that all those trusting in him would not perish but might have life 
everlasting. For Theos did not dispatch his son to the world to 
condemn the world, but rather that the world might be rescued 
through him. Whosoever trusts in him is not condemned while 
whomsoever does not trust is condemned for he has not trusted in the 
Nomen of the only begotten son of Theos. 


And this is the condemnation: That the Phaos arrived in the world but 
mortals loved the darkness more than the Phaos, for their deeds were 
harmful. For anyone who does what is mean dislikes the Phaos and 
does not come near the Phaos lest their deeds be exposed. But 
whomsoever practices disclosure goes to the Phaos so that their 
deeds might be manifest as having been done through Theos. [9] 


King James Bible: 


God so loved the world, that he gave his only begotten Son, that 
whosoever believeth in him should not perish, but have everlasting 
life. For God sent not his Son into the world to condemn the world; 
but that the world through him might be saved. He that believeth on 
him is not condemned: but he that believeth not is condemned 
already, because he hath not believed in the name of the only begotten 
Son of God. And this is the condemnation, that light is come into the 
world, and men loved darkness rather than light, because their deeds 
were evil. For every one that doeth evil hateth the light, neither 
cometh to the light, lest his deeds should be reproved. But he that 
doeth truth cometh to the light, that his deeds may be made manifest, 
that they are wrought in God. 


Example Two. Chapter Five, 1-16 


DWM: 


Following this, there was a Judaean feast and Jesus went to Jerusalem. 
And there is in Jerusalem by the place of the sheep a pool, named in 
the language of the Hebrews as Bethesda, which has five colonnades 
in which were a large number of the infirm - the blind, the limping, 
the withered - awaiting a change in the water since on occasion an 
Envoy of Theos descended into the pool, stirring the water, and 
whomsoever after that stirring of the water was first to enter became 
complete, the burden of their affliction removed. 


And there was a man there who for eight and thirty years had been 
infirm. Jesus, seeing him lying there and knowing of that lengthy 
duration, said to him: "Do you seek to be complete?" 


The infirm one replied: "Sir, I do not have someone who when the 
water is stirred could place me in that pool, and, when I go, someone 
else has descended before me." 

Jesus said to him: "Arise. Take your bedroll, and walk." 


And, directly, the man became complete, took up his bedroll and 
walked around. And it was the day of the Sabbath. 


Thus did the Judaeans say to the one who had been treated: "It is the 
Sabbath and it is not permitted for you to carry your bedroll." 


To them he answered: "It was he who made me complete who said for 
me to take my bedroll and to walk around." 


So they asked him: "Who is the man who said for you to take the 
bedroll and walk?" 


But the healed one did not know, for there was a crowd there with 
Jesus having betaken himself away. 


Following this, Jesus discovered him in the temple and said to him: 
“Behold, you are complete. No more missteps, lest something worse 
befalls you." 


The man then went away and informed the Judaeans that it was Jesus 
who had made him complete, and thus did the Judaeans harass Jesus 
because he was doing such things on the Sabbath. [10][11] 


King James Bible: 


After this there was a feast of the Jews; and Jesus went up to 
Jerusalem. 


Now there is at Jerusalem by the sheep market a pool, which is called 
in the Hebrew tongue Bethesda, having five porches. In these lay a 
great multitude of impotent folk, of blind, halt, withered, waiting for 
the moving of the water. For an angel went down at a certain season 
into the pool, and troubled the water: whosoever then first after the 
troubling of the water stepped in was made whole of whatsoever 
disease he had. And a certain man was there, which had an infirmity 
thirty and eight years. When Jesus saw him lie, and knew that he had 
been now a long time in that case, he saith unto him, Wilt thou be 
made whole? The impotent man answered him, Sir, I have no man, 
when the water is troubled, to put me into the pool: but while I am 
coming, another steppeth down before me. Jesus saith unto him, Rise, 
take up thy bed, and walk. And immediately the man was made whole, 
and took up his bed, and walked: and on the same day was the 
sabbath. 


The Jews therefore said unto him that was cured, It is the sabbath 
day: it is not lawful for thee to carry thy bed. He answered them, He 
that made me whole, the same said unto me, Take up thy bed, and 
walk. Then asked they him, What man is that which said unto thee, 
Take up thy bed, and walk? And he that was healed wist not who it 
was: for Jesus had conveyed himself away, a multitude being in that 
place. Afterward Jesus findeth him in the temple, and said unto him, 
Behold, thou art made whole: sin no more, lest a worse thing come 
unto thee. The man departed, and told the Jews that it was Jesus, 
which had made him whole. 


And therefore did the Jews persecute Jesus, and sought to slay him, 
because he had done these things on the sabbath day. 


Summary 


The first example seems to me to be revealing of the personal nature of the 'way 
of Jesus of Nazareth' - of a personal trust in a particular person, in this instance 
a trust in Jesus because of how he and his life are recounted by the Evangelist - 
contrasting with a rather impersonal demand to believe, to have faith, based on 
doctrine as codified by someone else or by some organized regulatory and 
supra-local hierarchy. 


The second example seems to me to be revealing of the contrast between the 
then organized supra-personal religion of the Judaeans - with its doctrinal 
forbiddance, sometimes on pain of death, of certain personal deeds - and the 
empathy and compassion of an individual, as evident in Jesus in the immediacy 
of the moment healing a long-suffering infirm man and bidding him to take up 
and carry his bedroll, undoubtedly aware as Jesus was that he was doing and 
inciting what was forbidden because for him empathy and compassion were 
more important than some established doctrine. 


Is this contrast between what seems to be a particular dogmatism, a particular 
religious (hubriatic) intolerance by the Judaeans, and an individual being 
empathic and compassionate in the immediacy of the moment, still relevant 
today? Personally, I do believe it is, leading me to conclude that To kata 
Twavvnv evayyéaiov - The Gospel According To John - contains certain truths 
not only about our physis as human beings but also about our relation to Being, 
to the divine, to the numinous. For, as described in tractate III of the Corpus 
Hermeticum, 


AEX TIAVTWV O BEdc Kai Veiov Kai MbOIC Dela. APYT) THV OVTWD O VeEdc, 
Kai vovc Kai MboIC Kai DAN, Cogia cic SetElv andvtwv wv: aPXT TO 
Oeiov Kai MLOIC Kai EVEPVELA KA AVAYKN KAI TEAOC KAI AVAVEWONE [...] 
TO pap Veiov N MHOA KOOPIKT OVYKPAOIC PVOEL AVAVEOVPEVN: EV aD 
TO OEiwi Kai N PvOIC KAVEOTHKED. 


The numen of all beings is theos: numinal, and of numinal physis. The 
origin of what exists is theos, who is Perceiveration and Physis and 
Substance: the sapientia which is a revealing of all beings. For the 
numinal is the origin: physis, vigour, incumbency, accomplishment, 
renewance [...] 


The divine is all of that mixion: renewance of the cosmic order 
through Physis, for Physis is presenced in the divine. [12] 


ooo 


II. A Paganus Apprehension 


The particular truths revealed by the Gospel of John - that is, of a more personal 
way to apprehend the divine through an individual trust in a particular living 
person, the person of Jesus - are however dependant on three things. First, on 
accepting the veracity of a particular written text. Second, on an acceptance 
that certain signs (onpeia) - such as the Passion, the death and resurrection of 
Jesus, and his Ascension - indicate that he is, as the Evangelist narrates, the Son 
of Theos and thus can gift mortals with life everlasting. Third, that the person in 
question - Jesus - is alive and thus could be personally known and trusted on the 
basis of such a personal knowing. 


If one accepts that the narration is a reasonably accurate portrayal of the life of 
a particular individual then one might be inclined to appreciate that Jesus - 
judged by our thousands of years old human culture of pathei-mathos [13] - 
presenced a certain wisdom, a certain understanding of the divine and of our 
human physis, manifest for example in compassion and in eschewing 
contemporary religious restrictions dogmatically imposed upon individuals. 


Yet for we who live centuries after the narrated death of Jesus to extend this 
appreciation of a once living mortal to an acceptance of him as the Son of God, 
able thus to gift us with life everlasting because he is not a mere mortal, not 
dead, but rather a living, a resurrected, an immortal divinity, is not an act of 
trust based on a personal knowing of a living mortal but rather is an act of faith, 
a spiritual act of belief. 


Thus a Christianity based only on the Gospel According to John would not, in its 
essence and in my fallible opinion, be very different from the Christianity 
derived from the Canonical New Testament, since the Gospel According to John 
would become Divinum Instrumentum, the divine apparatus for understanding 
divine decree - and become so regardless of whether or not such an apparatus 
included The Old Testament - with the attendant development of dogma and 
exegesis and thence the subsequent schisms based on the various 
interpretations suggested by such exegesis. 


For the problem is - or so it seems to me - in impersonal written texts. Or, more 
precisely, in denotatum, and thus in assigning terms - in using words - to 
describe an apprehension of the numinous. Which leads us to the fundamental 
difference between a religious apprehension of the numinous - based on 
received and venerated texts, on exegesis - and the paganus apprehension of 
the numinous as manifest in Greco-Roman culture, based as it is on an 


individual, and an intuitive, empathic and thus wordless, apprehension of the 
numinous. Which paganism will be examined for two reasons. Firstly, because it 
is manifest in a multiplicity of primary sources - from Homer to Hesiod to Cicero 
and beyond - and secondly because Greco-Roman culture is inextricably bound 
to the culture of the West and formed the basis for the European Renaissance 
that emerged in the 14th century, one aspect of which was a widespread 
appreciation of classical Art, of classical literature, and of texts such as the 
Corpus Hermeticum. 


The Greco-Roman paganus apprehension is presenced for us in mythoi - 
myths and legends - none of which were regarded as embodying a religious 
revelation from an omnipotent deity to his 'chosen people’ and none of which 
embodied divine commands - divine laws - which mortals were commanded to 
obey on pain of punishment. Instead, these myths and legends - described by 
Homer, by Hesiod, and dramatised by Aeschylus, Sophocles, and others - were 
instructive examples of how the gods interacted with other divinities and with 
mortals, and how mortals should interact among themselves and with the gods. 


Thus in Greek mythoi the divine chieftain, Zeus, in an instructive example of the 
ancient Greek principle of 5npoxKpatia, is depicted by Homer in Book I, wv. 
76-77 of The Odyssey as saying to the goddess Athena that there will a 
gathering of the gods in order to discuss and consider the matter of the return 
of Odysseus to his home, AA’ GyeO’ NpEic of6e MepippaCwpE8a MavTEC VDOOTOD. 


Which mention of Athena illustrates two of the many fundamental differences 
between classical paganism and the monotheism of Christianity accepting as 
that monotheism does the beliefs of the ancient Hebrews as mentioned in the 
Gospel of John and as described in the Old Testament. A first difference is how 
some deities - such as Pallas Athena - would shapeshift and assume various 
forms, including human form, in order to directly interact with mortals, with the 
goddess Athena in the Odyssey assuming the form of a mortal man. A second 
difference is a polytheism which includes many female deities, with such female 
deities often considered by mortals as friends and companions and invoked for 
assistance, a personal, an intimate, apprehension beautifully expressed by 
Sappho: 


TloukiAd8pov’ abavat’ ‘Agposbita, 
tai Atoo, S50AdmAOKE, AiooopAt OE 
pnp’ Koa pnt’ oviaror S6apva, 
TOtTvia, Bdpov 


QAAG TLIB’ EAD’, AiTloOTA KATEPWTA 
TAO ELAG AVS6wWo atoiloa MNHAyt 


éxAveo matpoo 6é Sdpov Ainoiwwa 
Xpvo1ov NAVEo 


gop’ vioCevEa1a, KAO 6 O' AyOV 


WKEEO OTPOVOOL Epi yao pPEAaivac 
TOKva SivEdbvVTEO ITEP AI’ WEKVW 
aiSepoo 61a pEoow 


aiya 6’ Exikovto, od 6’, w paoaipa 
pebiaoalg’ a8dvatw npoownw, 
Ape OTT SHvtE MEMOVOG KWTTL 
Snyte KaANpL 


KOTTL LOL PaALOTA BEAW pEvEdOat 
pawoaa Ovpw, tiva S6nvte MEtOw | 
patio aynv Eo OD MLASTATEa TiO T, W 
Modan’, x6iknet 


Kai yap ai mevbyel, TAYEWO H1wEEt, 
ai 6 6@pa ph SéKet HAAG Swoet, 
ai 6€ ph giAret TaAYEWO MLANOEL, 
KWUDK E8EA01I0Ca 


EA9E Ol Kai Vbv, yaAETIAv 5€ AdOOV 
EK pPEptpvav dood 6€ pol TEAEOOAL 
OdyOO ippEeppet TEAEOOD, OD 6’ aVTA 
oOvELaAYOO ECO. 


Deathless Aphrodite - Daughter of Zeus and maker of snares - 
On your florid throne, hear me! 

My lady, do not subdue my heart by anguish and pain 

But come to me as when before 

You heard my distant cry, and listened: 

Leaving, with your golden chariot yoked, your father’s house 
To move beautiful sparrows swift with a whirling of wings 

As from heaven you came to this dark earth through middle air 
And so swiftly arrived. 


Then you my goddess with your immortal lips smiling 
Would ask what now afflicts me, why again 

I am calling and what now I with my restive heart 
Desired: 


Whom now shall I beguile 

To bring you to her love? 

Who now injures you, Sappho? 

For if she flees, soon shall she chase 

And, rejecting gifts, soon shall she give. 

If she does not love you, she shall do so soon 
Whatsoever is her will. 


Come to me now to end this consuming pain 
Bringing what my heart desires to be brought: 
Be yourself my ally in this fight. 


Female deities could, like Athena, intervene in the life of mortals and so alter 
their fate even to the extent of guiding them toward their death. For it is not 
Zeus alone who - as a monotheistic omnipotent deity does - decides the fate of 
mortals, but also other gods, as described for instance by Homer: 


Gv6pa pol Evvetie, oO, MOAVTPOTIOV, OC PAA TIOAAG 
TAdyyxOn, émei Tpotnc iepov mtoAieOpov EMEpoeEn: 
TOAA@v 6’ avOpwrmwv (bev GoTEa Kai VOOV Eyvw, 
TOAAG 6’ Oy’ Ev NOVTW 1d0Ev GAyEen Ov KATH OvPOD, 
QPVO[LEVOC HV TE WUYXTV KAI VdOTOD ETAIOWD. 

GAA’ ov6’ Wc ETAPOVG EPPLOATO, LEPLEvOC ITEP: 

ALVTOV yap OMETEPHOW ATAaAGOaAAINOW SAOVTO, 

DHMLOL, Ot KATA BodG ‘Yreptovoc 'HeAtoio 

NoOSiov: aVTAP O TOO AEIAETO DOOTILOV NAP 


The Muse shall tell of the many adventures of that man of the many stratagems 
Who, after the pillage of that hallowed citadel at Troy, 

Saw the towns of many a people and experienced their ways: 

He whose vigour, at sea, was weakened by many afflictions 

As he strove to win life for himself and return his comrades to their homes. 

But not even he, for all this yearning, could save those comrades 

For they were destroyed by their own immature foolishness 

Having devoured the cattle of Helios, that son of Hyperion, 

Who plucked from them the day of their returning. (Odyssey, Book I, v. 1-9) 


In addition, and importantly, Tata, Earth Mother, is described in the Homeric 
hymn Eic [qv Mntépa Ilavtwv as mupéofiotoc, the elder among beings, the 
mother of the gods, 8ea@v pntnp, who nourishes all living beings: 


yaiav NaYpHtEelpav Keioopar NHvOépEOAov 
IpeoPiothy Ff MepPer Emi YOovi navO’ OdG’ EoTiv 


Even in the later mythoi associated with a monadic 'theos as creator' there is no 
divine law necessitating obedience and no humiliating fear of retribution by an 
omnipotent deity. Instead, as I noted in my Classical Paganism And The 
Christian Ethos in reference to tractate XI:3 of the Corpus Hermeticum, 


"the sophia, the sapientia, of theos is presenced not in the 'word of 
God' (scriptures) but in the personal Greek virtues of T0 aya@ov, TO 
KQAOV, and apeth, and in the metaphysical principle denoted by the 
term aiwv." 


Which leads to the understanding that in classical paganism mortals are 


considered to be connected to the cosmos, to the divine, to the numinous, 
through 


"not only reason (Adyoc), perceiverance (vobdc) and wordless- 
awareness (ovpimd8e1a, empathy) but also through to aya8ov, TO 
KQAOV, and apetnh, through the beautiful and the well-balanced, the 
valourous and honourable, and those who possess aréte, all of which 
are combined in one Greek phrase: kKaA0c kX ya86c, which means 
those who conduct themselves in a gentlemanly or lady-like manner." 
[14] 


One such example is recounted by Xenophon: 


EKELDOC YE PTY DVav obIOT EANYEV WC ToOdG BEodG oto1TO OLSED 
NTTOV OOtoIc EPyolc Ff Ayvoic tepoic H&eoOar HAAG NV Kai ONOTE 
EVTVYOIN OVK AVOPWMWY DIEPEMPOVEL AAAG BEoic yapiv Sei Kai 
Bappav mAstova EOvEv f OKVHV NbyETo EtOioto 6& PoBobpEvOG PEV 
i\Aapoc maiveoOat ebtvya@v 6& mpkoc Eivat [Agesilaus, 11.2] 


this person, whom I praise, never ceased to believe that the gods 
delight in respectful deeds just as much as in consecrated temples, 
and, when blessed with success, he was never prideful but rather 
gave thanks to the gods. He also made more offerings to them when 
he was confident than supplications when he felt hesitant, and, in 
appearance, it was his habit to be cheerful when doubtful and 
mild-mannered when successful. 


Those who conduct themselves in a refined, a gentlemanly or lady-like, manner 
are those who seek to avoid committing the error of hubris, bBpic, since they 
understand that hubris invites the attention of the Fates (Moipa.) and their ever 
heedful furies - Motpai tpipop@oi pvnpovéec t’ Epivvec - exemplifying as the 
female Fates and their Furies do an aspect of how mortals are connected to the 
cosmos, which cosmos is considered as living, as in Ilepi Eipappévne, attributed 
to Plutarch - to pboei bio1Kkeio8ai TOvbe TOV KOOLOV ODENVOUD Kai ovpMaby 
QDTOV ALVTM OvtTa (574e) - where the Kosmos is described as ovpma0n with itself 
and mutually breathing, obpmvouc. 


In the classical mysticism described in tractate XIII of the Corpus Hermeticum 
[15], the pupil (téKvov, son) is advised by his teacher (ndatep, father) toward 
contemplation and thus toward a personal, an intimate, understanding of 
TaAlpyeveota, Palingenesis: 


EM(ONAOAL Eic EXUTOD, KAI EAEbOETAL: BEANOGOD, Kai piveTat: KaATAPynOOV Tod 
OWLATOC TAC AiDONOEIC, Kai EOTAL TH YEvEOIC Tic PedTHTOC: KKPapal GeavTOV aN 
TOV KAOYwv Tic BANC TILWPIOD. 


Tipwpodc pap év Epavt@ éxw, W natEP; ODK OAtyouc, W TEKVODV, KAAK Kai PoBE Podc 
Kai moAAovc. Ayvo®, w natep. Mia avdtn, w TEKVODV, TILWPTa N Kyvoia: SevtTepa AvTIN: 
TpiTN Akpaoia: TeTaPTH EmOvpia: mépMtTy a6iKia: Extn MAcovetta: EBSOpN aTaTN: 


oy66n POdvoc: Evatn 66Aoc: beKaTH Opyt: EvS6EKKTN IPOTIETELA: 


Sw6exaty Kakia: cioi 6& abta Tov KpLOpov SHbSeKka: dO 62 TaAVTAC MAEiovec KAAQL, 
@ TEKVOD, 51a Tod beopwrtnpiov tod DWHaATOS aiDOnIIKHs NdoYE AvVaYKaCTOVOL TOV 
Ev61a0Etov avOPW Mov: AgiotavTar 6 avTAL, ODK KOPdwc, AMO Tod EAENVEv Toc DIO 
TOD Beod, Kai ODTW DLVIOTATAL O THC MAALyyEve Giac TPd6TOG Kai Adyoc. 


AOUIOV GOLWIHNGODV, W TEKVOD, Kai EvEHENOOD Kai 61a todtO Ob KatanaboEl TO EAEOG 
cic nude a0 tod Beod: yaipe AoUIGV, W TEKVOD, avaKxa0arpo pEvoG TALC tov Beod 
Svvapeor, eic ovvap8pwow TOD A6yov. NAVev piv yvdorc Oeod- TABTNS EABOVONC, 
W TEKVOD, EENAGON cyvoua. na®ev nip Yvaorc Xapac: TMAPAYEVO PEVNCG TAUDTNGC, W 
TEKVOD, 1) ADIN MEVEETAL Eic TOKE YWPODVTAC ADTHD. 


S0vapiv KAA emi yap& Tv ey KPaTELAD: W Sivapic HStotn, HPOGAGBwpED, W TEKVOD, 
abthp dopEevéotata: NWS Apa TH TapayevéoOar AMWOATO THY AKpaotav; TEeTaPTHD 
6é vodv KAA® Kaptepiav, Tp Kata Tic EMOvptac Sbvapiw. 6 Babpdc obTOC, W TEKVOD, 
Sixaioovbvy7g éotiv E6pacpa: xwpic pap Kpioews (Se 1c thy abiKiav EEHAaoev- 
e61kalwOnpev, w TEKVODV, K6iKiac aod onc. 


EKTHD Svaptv KAAD Eic NUAC, THY KATA Tig WAcovetiac, KolWWwviav. aMooTKONC 5 
ETl KAM THY GANVELav Kai Mebyel ANaTH, KANVei1a Tapayivetat the NHC TO a&yabdov 
TIEMANPWTAL, W TEKVOV, MAPAYIWOPEVNE tic aAnGVetac: PAdvoc yap aM’ HU®v anéotn: 
th 5& HAnGeia Kai TO Kya Odv EMeyEveTo, Kya Cw} Kai Owtt, Kai ODKETI ENHAVED 
ob6epta Tod OKOTOVLG TIWWPIa, HAA’ EEEMITHOAY VIKNOEioal PoiTw. 


EyvWKAC, W TEKVOD, Tic MaALpyeveciac Tov TpdMOD: Tic beKKboc MAapaylvopEvTC, W 
TEKDOD, OVVETEON VOEPa pEVEOIG Kai THD SbwHexaba ECedadbvei Kai EGewOnpeEv Th 
VYEVEOEL: OOTIC ODD ETVYE KATH TO EAEOC THC KATA DEdv yEevécGEWC, THY OWLATIKTD 
aioOnow KAaTAAIIWDY, EXVTOV yvw PiCEl EK TOVTWY OLVIOTAPEVOD Kai EvEPaivETaL 


AKAwyT¢ yevopevoc b110 Tod Geod, w NATED, PAV TATOPAaL, OLY OPdGEI OPOAGALAV HAAG 
th 51a SvvapEewv von TK Evepyeta. Ev OLPAV® eEipt, Ev yf, Ev VbaTL, Ev AEpr- EV 
Cwotc eipi, év mutoic: év yaotpt, 1pd yaoTpdc, PETA yao TEPA, MAVTAYXOD. 


Tractate XIII, 7-11 


Go within: and an arriving. Intend: and an engendering. Let physical 
perceptibility rest, and divinity will be brought-into-being. Refine 
yourself, away from the brutish Alastoras of Materies. [16] 


Alastoras are within me, then, father? 

Not just a few, my son, but many and terrifying. 

I do not apprehend them, father. 

My son, one Vengeress is Unknowing; the second, Grief. The third, 
Unrestraint; the fourth, Lascivity. The fifth, Unfairness; the sixth, 


Coveter. The seventh, Deceit; the eighth, Envy. The ninth, Treachery; 
the tenth, Wroth. The eleventh, Temerity; the twelfth, Putridity. 


In number, these are twelve but below them are numerous others 
who, my son, compel the inner mortal - bodily incarcerated - to suffer 
because of perceptibility. But they absent themselves - although not 
all at once - from those to whom theos is generous, which is what the 
Way and Logos of Palingenesis consists of. 


Henceforward, speak quietly, my son, and keep this secret. For thus 
may the generosity of theos toward us continue. 


Henceforward, my son, be pleased, having refinement through the 
creefts of theos to thus comprehend the Logos. 


My son, to us: arrivance of Knowledge of Theos. On arrival: 
Unknowing is banished. My son, to us: arrivance of Knowledge of 
Delightfulness: on arriving, Grief runs away to those who have the 
room. 


The influence invoked following Delightfulness is Self-Restraint: a 
most pleasant influence. Let us, my son, readily welcome her: 
arriving, she immediately pushes Unrestraint aside. 


The fourth invoked is Perseverance who is influxious against Lascivity. 
Which Grade, my son, is the foundation of Ancestral Custom: observe 

how without any deliberation Unfairness was cast out. My son, we are 
vindicated since Unfairness has departed. 


The sixth influence invoked for us - against Coveter - is community. 
With that departed, the next invokation: Actualis, and thus - with 
Actualis presenced - does Deceit run away. Observe, my son, how with 
Actualis presenced and Envy absent, the noble has been returned. For, 
following Actualis, there is the noble, together with Life and Phaos. 


No more does the retribution of Skotos supervene, for, vanquished, 
they whirlingly rush away. 


Thus, my son, you know the Way of Palingenesis. By the Dekad 
brought-into-being, geniture of apprehension was produced, banishing 
those twelve; and by this geniture we are of theos. 


Thus whomsoever because of that generosity obtains divine geniture, 
having gone beyond physical perceptibility, discovers that they consist 
of such, and are pleased. 


With a quietude, father, engendered by theos, the seeing is not of the 
sight from the eyes but that through the noetic actuosity of the creeft. 
I am in the Heavens; on Earth; in Water; in Air. I am in living beings, 
in plants; in the womb, before the womb, after the womb. Everywhere. 


Which understanding of Palingenesis is of a personal, an interior, "moving away 
from the brutish Alastoras" involving a casting out of unfairness, a return to 
nobility, and an appreciation of Ancestral Custom [17]. Which 'moving away’ is 
an interior anados. 


A Human Numinosity 


The paganus, Greco-Roman, apprehension of the numinous is thus profoundly 
human, individual in its immanency, subject to reason, to change, and to 
development. There is no eternally governing omnipotent deity since in classical 
mythoi even a governing god could be overthrown and replaced, as Zeus 
overthrew Kronos and as Kronos himself displaced his own father. 


There is, in classical spirituality, no persecution of 'heretics' in the name of this 
or that interpretation of mythoi; no dogmatic scorn of women as there is in 
Tertullian and, for well over a thoiusand years, as there is in other Christian 
exegesists; no required meekness of submission to something or someone 
regarded as omnipotent; no concept of 'sin' as a punishable trangression of 
some immutable divine law, for even Zeus after his triumph only gave mortals a 
certain guidance: 


Zihva 6€ Tic Mpoppdvwe EMVIKIa KAGCWv 
TEDEETAL PPEVMDV TO AV: 

Ov @poveiv Bpotovc 06W- 

OaVvTa, TOV Md0E1 aB0C 

BévTa KUPiwc EXEIV. Aeschylus: Agamemnon,174-183 


If anyone, from reasoning, exclaims loudly that victory of Zeus, 
Then they have acquired an understanding of all these things; 
Of he who guided mortals to reason, 

Who laid down that this possesses authority: 

Learning from adversity. 


Which Zeus-given guidance - even though presencing his authority, and thus 
presencing the numinous in and for a certain Aeon - might be overturned, 
replaced, by a god or by a goddess who overthrew and replaced Zeus and who 
after their victory might well declaim a new Logos. 


For the paganus, Greco-Roman, apprehension - and thus classical spirituality - 
was an apprehension, a spirituality, of evolution, of change, and of the necessity 
of harmonious balance, of avoidance of hubris. Of the virtue of apeth 
understood as a pé00v (meson, median, a balance between 'being', actually 
existing, and 'not-being', a potentiality, as described by Aristotle (Metaphysics 
9.1051a) and of perceiving, understanding, and seeking to be in balance with 


the harmonious 'cosmic order' (k6oyI0c) as appreciated by Cicero as a knowing 
(scientia) of what is divine and what is mortal: 


aequam igitur pronuntiabit sententiam ratio adhibita primum 
divinarum humanarumque rerum scientia, quae potest appellari rite 
sapientia, deinde adiunctis virtutibus, quas ratio rerum omnium 
dominas, tu voluptatum satellites et ministras esse voluisti. De Finibus 
Bonorum et Malorum, II, 37. 


This balance is an aim of the anados, &vo6oc - the mystical and individual 
journey of the mortal toward the numinous - described in the Poemandres 
tractate of the Corpus Hermeticum, during which journey the mortal sheds 
those traits of personality which are injurious to such an attainment: 


Kai OUTWC OPEAL AoIOV KvwW 61a THe aAPpOviac, Kai TH UpwTNt Cwvni 
Si6woi hp avENtIKND EVEPYELAV KQL THD PELWTLKHD, Kai TH SEvtepar 
THD ENXavY TOv KaKOV, 56Aov AVEVEPYNTOV, KAI TH TOITHL THY 
ELOVENTIKND ANATHVY AVEVEPYNTOD, KAL TH TETAPTHL THY APYOVTLKTDY 
MPOMAVIAVY AMAEOVEKTNTODV, KAI TH MELMTHI TO OPAGOC TO KVAOLOV KA 
THC TOALNC Thy MPOMETELAD, Kai TH EKTNL TAG APOPPAC TAC KAKAC TOD 
MAOVTOD AVEVEPYNTOVC, KAI TH EBPSOpNt Cwvni TO Evebpedov wevdboc. 
Poemandres, 25 


Thus does the mortal hasten through the harmonious structure, 
offering up, in the first realm, that vigour which grows and which 
fades, and - in the second one - those dishonourable machinations, no 
longer functioning. In the third, that eagerness which deceives, no 
longer functioning; in the fourth, the arrogance of command, no 
longer insatiable; in the fifth, profane insolence and reckless haste; in 
the sixth, the bad inclinations occasioned by riches, no longer 
functioning; and in the seventh realm, the lies that lie in wait. 


What is injurious to such a harmonious balance is what is dishonourable, with 
TO “AYaBOv - Summum Bonum - thus understood as honestum, as what is 
honourable, noble: 


summum bonum est quod honestum est; et quod magis admireris: 
unum bonum est, quod honestum est, cetera falsa et adulterina bona 
sunt. Seneca, Ad Lucilium Epistulae Morales, LXXI, 4. 


the greatest good is that which is honourable. Also - and you may 
wonder at this - only that which is honourable is good, with all other 
‘goods' simply false and deceitful. 


An understanding also manifest in Cicero: 


Honestum igitur id intellegimus, quod tale est, ut detracta omni 
utilitate sine ullis praemiis fructibusve per se ipsum possit iure 


laudari. quod quale sit, non tam definitione, qua sum usus, intellegi 
potest, quamquam aliquantum potest, quam communi omnium iudicio 
et optimi cuiusque studiis atque factis, qui permulta ob eam unam 
causam faciunt, quia decet, quia rectum, quia honestum est, etsi 
nullum consecuturum emolumentum vident. De Finibus Bonorum et 
Malorum, II, 45f. 


For honestum is how hubris can be avoided and balance maintained, and is the 
essence of kKaA0c KaXya86c which presences the numinous, the divine, in and 
among mortals: 


et 6bUVAGOAL VONOAL TOV BEdv, VONOEIC TO KAAOV Kai HyaGOn [...] EXV 
Tlepi tov Veod Cntiic, Kai MEpi TOD KAAOD CyteEic pia yap EoTLD Ec 
ADTO AMOPEpOVvVOa 066C, N PETA poWoEWC EVOEBELA. Tractate VI, 5 


If you are able to apprehend theos you can apprehend the beautiful 
and the noble [...] Thus a quest for theos is a quest for the beautiful, 
and there is only one path there: an awareness of the numinous 
combined with knowledge. 


Furthermore, as stressed by Cicero in many of his writings, and as indicated by 
the quotation from tractate XIII of the Corpus Hermeticum - "the sixth influence 
invoked for us, against Coveter, is community" - an aspect of the paganus, 
Greco-Roman, apprehension of the numinous, of KaA0c Kaya86c, is an 
awareness and acceptance of one's civic duties and responsibilities undertaken 
not because of any personal benefit (omni utilitate) that may result or be 
expected, and not because an omnioptent deity has, via some written texts, 
commanded it and will punish a refusal, but because it is the noble, the 
honourable - the gentlemanly, the lady-like, the human - thing to do. 


ooo 


III. Numinous Metaphysics 


The vpvw6ia Kpvbitn Adyoc A part of tractate XIII of the Corpus Hermeticum 
[18] provides a metaphysical insight into the paganus, Greco-Roman, 
apprehension of the numinous and thus into paganus spirituality. 


Given in full in Appendix I, the song [19] begins with a polytheistic evocation: to 
Gaia, Earth, Trees, the Heavens, Air, and to Oceanus who brought "forth sweet 
water to where was inhabited and where was uninhabited to so sustain all 
mortals." 


It addresses the Master Artisan, Ktioewc Kvpiov, the 'Founding Lord’, who is to 
av Kai TO épv, ‘all that exists' and 'The One’, the monad, with to nav (literally, 
The All) a formulaic metaphysical phrase also occuring in tractate XII (tO nav Ev 
Tavtt) and in tractate XI which provides the metaphysical context: 


AKOvVE, W@ TEKVOD, WC EEL 6 OEdC Kai TO MKD. HEdc, 6 aiwdv, 6 Kdo}OC, 6 
XPOvOG, N yEvEoic. 0 VEdc ai@va Moet, 0 aiwv 6E TOV KOOPOD, O 
KOopOC 6 xpOvonv, 0 ypdvoc 6é yéveorw. Tod 6 Veod WoTIEN OVOIA EOTI 
[tO ayabov, TO KAAOD, fH Evbaarpovia,] ) CoMia: TOD 6 aidmvoc H 
TAVTOTHC: TOD 6& KOOPOV N TaE1c: TOD 5€ ypovov f pETaBOAN: Tic 6 
VEVEGEWC TN Cw) Kai O OAVaATOG 


Hear then, my son, of theos and of everything: theos, Aion, Kronos, 
Kosmos, geniture. Theos brought Aion into being; Aion: Kosmos; 
Kosmos, Kronos; Kronos, geniture. It is as if the quidditas of theos is 
actuality, honour, the beautiful, good fortune, Sophia. Of Aion, 
identity; of Kosmos, arrangement; of Kronos, variation; of geniture, 
Life and Death. 


Which context is the harmonious, the ordered, structure of Reality, with 
ourselves as mortals connected to that-which is beyond us: in Adyoc A to Gaia, 
Earth, Trees, the Heavens, and The One; and in tractate XI to Aion, Kronos, 
Kosmos, and importantly to geniture, to both Life and Death. 


There is respect of (ancestral) custom; praise of virtues such as honesty; and a 
mortal gratitude: 


You, mastery, sing; and you, respectful of custom, 
Through me sing of such respect. 

Sing, my companions, for All That Exists: 
Honesty, through me, sing of being honest, 

The noble, sing of nobility. 


Phaos and Life: fond celebration spreads from us to you. 


My gratitude, father: actuosity of those my Arts. 
My gratitude, theos: Artisan of my actuosities; 
Through me, the Logos is sung for you. 
Through me, may Kosmos accept 

Such respectful wordful offerings as this. 


Thus the apprehension, the spirituality, is uncomplicated, personal, devoid of 
dogma, restrained. As it is in the poem to Aphrodite by Sappho, quoted in Part 
II. 


Numinous Criteria 


If the numinous is a presencing, and an apprehension by us, of the divine, of the 
sacred, then is divinity, is the sacred, the sole domain of, a presencing of, the 
masculous - or such that the masculous dominates - or is it the domain of the 
muliebral; or the domain of such a balance between masculous and muliebral as 
the culture of pathei-mathos seems to indicate it is and should be. My own 
pathei-mathos certainly indicates that the numinous is primarily a manifestation 
of the muliebral and can be apprehended through a personal, an interior, 
balance between masculous and muliebral. 


A masculous presencing is and has been manifest in a predominance of male 
deities; or in a dominant male deity; and/or in legends and myths which 
celebrate masculous values, such as competitiveness, a certain harshness, a 
desire to organize/control, a perceived conflict between some-thing, some 
abstraction, denoted 'good' and some-thing, some abstraction, denoted as ‘evil’, 
and a following of or an adherence to abstractions in general (such as a 
perceived divine law or some interpretation of religiosity) over and above 
personal love. Considered exoterically - not interiorly, not esoterically - a 
masculous presencing is manifest in a religion, with the attendant organized 
worship and devotion, with there existing a hierarchy, a creed or an article or 
articles of faith, and usually some texts, whether written or aural, regarded as 
sacred and/or as divinely inspired and which invariably require interpretation. 


A muliebral presencing is or would be manifest in a predominance of female 
deities; or in a dominant female deity; in legends and myths which celebrate 
muliebral virtues, such as empathy, sensitivity, gentleness, compassion; and in 
the perception that personal love should triumph over and above adherence to 
abstractions. Considered exoterically - not interiorly, not esoterically - a 
muliebral presencing is manifest in a personal, varied, worship and devotion; in 
a personal weltanschauung and not in a religion; has no hierarchy; no creed, no 
article or articles of faith; and no texts whether written or aural. 


Historically, it seems that revealed religions such as Christianity, Islam, and 
Judaism primarily manifest a presencing of the masculous where there is a male 
omnipotent deity whether named as God, Allah, or Jehovah; where the 
revelation and the interpretation of texts is taught primarily by men; where 
there is an eschatology of 'good' verses '‘evil' with the consequent and perceived 
necessary conflicts and battles; with sentiments such as those by Tertullian in 
De Cultu Feminarum and in De Monogamia developed, and with such a 
presencing aptly described as patriarchal. In the case of Christianity, while 
some interpretations of it have in the past century slowly evolved to be 
somewhat more balanced in respect of the muliebral, it is still primarily a 
patriarchal presencing. 


Historically, while the paganus apprehension of Greco-Roman culture was also 
primarily masculous it did presence aspects of the muliebral, manifest for 
example in female deities such as Athena, Artemis, and Gaia, and thus was 
somewhat more balanced, more harmonious in terms of re-presenting our 
human physis, than Christianity. 


Thus a necessary question is how can (what I consider to be) a numinous 
balance between masculous and muliebral be metaphysically expressed, given 
that the culture of pathei-mathos has moved us, or can move us, beyond 
anthropomorphic deities, whether male or female; beyond myths and legends; 
beyond reliance on texts regarded as sacred and/or as divinely inspired; and 
even beyond the need for denotatum and religion. 


Starting from the paganus apprehension described above, and using our 
human culture of pathei-mathos as a guide, such a metaphysics is (i) an (often 
wordless) awareness of ourselves as a fallible mortal, as a microcosmic 
connexion to other mortals, to other life, to Nature, and to the Cosmos beyond 
our world, and (ii) a new civitas, and one not based on some abstractive law but 
on a Spiritual and interior (and thus not political) understanding and 
appreciation of our own Ancestral Culture and that of others; on our 'civic' duty 
to personally presence kaA0c Kwya86c and thus to act and to live in a noble way. 
For the virtues of personal honour and manners, with their responsibilities, 
presence the fairness, the avoidance of hubris, the natural harmonious balance, 
the gender equality, the awareness and appreciation of the divine, that is the 
numinous. 


Footnotes 


[1] By religion is meant organized worship, devotion, and faith, where there is: 
(i) a belief in some deity/deities, or in some supreme Being or in some supra- 
personal power who/which can reward or punish the individual, and (ii) a 
distinction made between the realm of the sacred/the-gods/God/the-revered and 
the realm of the ordinary or the human. 


The term organized here implies an established institution, body or group - ora 
plurality of these - who or which has at least to some degree codified the faith 
and/or the acts of worship and devotion, and which is accepted as having some 
authority or has established some authority among the adherents. This 
codification is founded on accepting as authoritative certain writings (texts) 
and/or a certain book or books. 


[2] De Pudicitia, X, 12. 


[3] The archaeological - the physical - evidence seems to indicate that the Greek 
text of the Old Testament is older than the Hebrew text, with the earliest 
manuscript fragment being Greek Papyrus 458 currently housed in the Rylands 
Papyri collection - qv. Bulletin of the John Rylands Library, 20 (1936), pp. 219-45 
- and which fragment was discovered in Egypt and has been dated as being 
from the second century BCE. 


In contrast, the earliest fragments of the Old Testament in Hebrew date from 
c.150 BCE to c. 70 CE, and are part of what has come to be known as the Dead 
Sea Scrolls. In addition, the earliest known Greek - and almost complete - text 
of the Old Testament, Codex Vaticanus, dates from c.320 CE with the earliest 
complete Hebrew text of the Tanakh, the Allepo Codex, dating from centuries 
later, around 920 CE. 


While it is and has been a common presumption that the Hebrew version of the 
Old Testament is older than the Greek version, my inclination is to favour the 
extant physical evidence over and above presumption. Were physical evidence 
of Hebrew texts earlier than Greek Papyrus 458 discovered, and of there 
existing a complete Hebrew text dating from before Codex Vaticanus, my 
inclination would be to revise my opinion based on a study of the new evidence. 


[4] De Monogamia, VII, 1. 
[5] Tertullian, De Cultu Feminarum, I, 2. 


[6] The Latin word translated by nexion is ianua, which implies a gateway, a 
door, an entrance. The Latin translated "You are The Resignatrix of The Tree" is 
tu es arboris illius resignatrix, with resignatrix here - as with the preceding 
ianua - suggestive of a title, of the woman who broke the seal affixed to the 
forbidden fruit of the Tree Of Knowledge. A more literal translation of the 


following tu es diuinae legis prima desertrix is: You are the first to forsake 
Divine Decree. 


The three phrases tu es diaboli ianua, tu es arboris illius resignatrix, tu es 
diuinae legis prima desertrix, read as if they might be some ‘evil’ heathen 
incantation, which might have been Tertullian's intent. 


[7] As described in my ‘philosophy of pathei-mathos', I use the term physis, 
voc, contextually to refer to: 


(i) the ontology of beings, an ontology - a reality, a ‘true nature '- that 
is often obscured by denotatum and by abstractions, both of which 
conceal physis; 

(ii) the relationship between beings, and between beings and Being, 
which is of us - we mortals - as a nexion, an affective effluvium (or 
emanation) of Life (wvoyn) and thus of why 'the separation- 
of-otherness' is a concealment of that relationship; 

(iii) the character, or persona, of human beings, and which character - 
sans denotatum - can be discovered (revealed, known) by the faculty 
of empathy; 

(iv) the unity - the being - beyond the division of our physis, as 
individual mortals, into masculous and muliebral; 

(v) that manifestation denoted by the concept Time, with Time 
considered to be an expression/manifestation of the physis of beings. 


I use the term denotatum - from the Latin, denotare - in accord with its general 
meaning which is "to denote or to describe by an expression or a word; to name 
some-thing; to refer that which is so named or so denoted." 


Thus understood, and used as an Anglicized term, denotatum is applicable to 
both singular and plural instances and thus obviates the need to employ the 
Latin plural denotata. 


In respect of the term numinous, it derives from the classical Latin numen 
which denoted "a reverence for the divine; a divinity; divine power". Numen has 
been used in English since the 15th century, with 'numinous' dating from the 
middle of the 17th century and used to signify "of or relating to a numen; 
revealing or indicating the presence of a divinity; divine, spiritual." 


As noted in my The Numinous Way Of Pathei-Mathos, I use it to additonally 
describe 


"what manifests or can manifest or remind us of (what can reveal) the 
natural balance of wuyn; a balance which UBpic upsets. This natural 
balance - our being as human beings - is or can be manifest to us in 
or by what is harmonious, or what reminds us of what is harmonious 
and beautiful. In a practical way, it is what we regard or come to 
appreciate as ‘sacred’ and dignified; what expresses our developed 


humanity and thus places us, as individuals, in our correct relation to 
woxn, and which relation is that we are but one mortal emanation of 


woyn." 


[8] Volume I (chapters 1-4) of my translation of and commentary on the Gospel 
According To John was published in July 2017 with volume II (chapters 5-10) 
scheduled for publication in 2019. 


A version in html - including chapter 5, which is subject to revision and updated 
as and when new verses and the associated commentary are available - is (as of 
October 2017) at http://www.davidmyatt.info/gospel-john.html 


[9] What follows is a (slightly edited) extract from my commentary on John 
3:16-21. 


° Nomos. voypoc. A transliteration since as with 'logos' a particular metaphysical 
principle is implied and one which requires contextual interpretation; a sense 
somewhat lost if the English word 'law' is used especially given what the word 
‘law' often now imputes. 


° Phaos. Given that @coc metaphorically (qv. Iliad, Odyssey, Hesiod, etcetera) 
implies the being, the life, 'the spark', of mortals, and, generally, either (i) the 
illumination, the light, that arises because of the Sun and distinguishes the day 
from the night, or (ii) any brightness that provides illumination and thus enables 
things to be seen, I am inclined to avoid the vague English word ‘light’ which all 
other translations use and which, as in the case of God, has, in the context of 
the evangel of Jesus of Nazareth, acquired particular meanings mostly as a 
result of centuries of exegesis and which therefore conveys or might convey 
something that the Greek word, as used by the author of this particular Greek 
text, might not have done. 


Hence my transliteration - using the Homeric @doc instead of pac - and which 
transliteration requires the reader to pause and consider what phaos may, or 
may not, mean, suggest, or imply. As in the matter of logos, it is most probably 
not some sort of philosophical principle, neo-Platonist or otherwise. 


Interestingly, p@c occurs in conjunction with Cw and 9edc and éyéveto and 
Av€pwioc in the Corpus Hermeticum, thus echoing the evangel of John: 


Hc Kai Cwh éotw 6 Gedc Kai nati, && od EyévEto 0 AvOpwitoc 
(Poemandres, 1.21) 


Life and phaos are [both] of Theos, The Father, Who brought human 
beings into existence 


° For their deeds were harmful. hv yap abtav novynpa ta ~épya. Harmful: that is, 
caused pain and suffering. To impute to nmovnpdc here the meaning of a moral 
abstract 'evil' is, in my view, mistaken. Similarly with the following @avAoc in 


v.20 which imparts the sense of being 'mean'’, indifferent. 


Since the Phaos is Jesus, those who are mean, those who do harm, avoid Jesus 
because (qv. 2.25) he - as the only begotten son of Theos - knows the person 
within and all their deeds. Thus, fearing being exposed, they avoid him, and 
thus cannot put their trust in him and so are condemned and therefore lose the 
opportunity of eternal life. 


° whomsoever practices disclosure. 0 5€ MoiWv Thy wANnVeiav. Literally, 'they 
practising the disclosing.' That is, those who disclose - who do not hide - who 
they are and what deeds they have done, and who thus have no reason to fear 
exposure. Here, as in vv.19-20, the meaning is personal - about the character of 
people - and not about abstractions such as "evil" and "truth", just as in 
previous verses it is about trusting in the character of Jesus. Hence why here 
aAnGera is 'sincerity', a disclosing, a revealing - the opposite of lying and of 
being deceitful - and not some impersonal ‘truth’. 


[10] Note how Jesus does not disapprovingly preach about - does not even 
mention - the apparently superstitious practice of infirm individuals waiting by 
a 'miraculous' pool in order to be cured. 


[11] A (slightly edited) extract from my commentary on John 5:1-16. 


° the place of the sheep. Since the Greek npoBatikéc means "of or relating to 
sheep" and there is no mention of a 'gate' (or of anything specific such as a 
market) I prefer a more literal translation. It is a reasonable assumption that 
the sheep were, and had in previous times been, kept there prior to being 
offered as sacrifices, as for example sheep are still so held in particular places 
in Mecca during Eid al-Adha, the Muslim feast of sacrifice. 


° named in the language of the Hebrews. emaAeyopévn EBpaioti. 


° the infirm. The Greek word aoQevéw implies those lacking normal physical 
strength. 


° awaiting a change in the water. Reading exSexopévwv thv tod bSatoc Kivnow 
with the Textus Receptus, omitted by NA28, but included in the Anglo-Saxon 
version, by Tyndale and Wycliffe. 


° Envoy of Theos. Reading &yyeAoc yap KUptoOv KATH KAIPWY KaTEBAWED (qv. 
Cyril of Alexandria, Commentary on John, Book II, V, 1-4, Migne Patrologia 
Graeca 73) and €v th KoAvpBPpa, Kai ETaPADOED TO DEW: O OV TIPWTOG EBA 
PETA THY TapaxyNVY tod L6atoc, byijc EyivETO, wW SAMOTE KATELYETO VOONPATI with 
the Textus Receptus. The verse is omitted by NA28, but included in ASV, 
Tyndale, and Wycliffe. 


a) envoy. As noted in the commentary on 1:51, interpreting &yyeAoc 
as 'envoy' (of theos) and not as ‘angel’, particularly given the much 


later Christian iconography associated with the term ‘angel’. 


b) Theos. Regarding &yyeAoc yap Kupiov, qv. Matthew 28.2 ayyeAoc 
yap Kuptiov kataBac €é€ obpavod, "an envoy of [the] Lord/Master 
descended from Empyrean/the heavens." Since here Kvpioc implies 
Theos (cf. John 20.28 where it is used in reference to Jesus), an 
interpretation such as "envoy of Theos" avoids both the phrase "envoy 
of the Master" - which is unsuitable given the modern connotations of 
the word 'master' - and the exegetical phrase "angel/envoy of the 
Lord" with all its associated and much later iconography both literal, 
by means of Art, and figurative, in terms of one's imagination. An 
alternative expression would be "envoy of the Domine," with Domine 
(from the Latin Dominus) used in English as both a respectful form of 
address and as signifying the authority of the person or a deity. 


c) became complete. byijc Eyiveto. The suggestion is of the person 
becoming 'whole', complete, sanus, and thus ceasing to be ‘broken’, 
incomplete, infirm. 


° bedroll. kpaBattoc (Latin, grabatus) has no suitable equivalent in English 
since in context it refers to the portable bed and bedding of the infirm. The 
nearest English approximation is bedroll. 


° And, directly, the man became complete. kai ev0éwc EYEVETO DyIC O 
avOpwioc. Metaphysically, the Evangelist is implying that 'completeness' - 
wholeness - for both the healthy and the infirm (whether infirm because of 
sickness or a physical infirmity) arises because of and through Jesus. 


° treated. Taking the literal sense of 0epamebw here. Hence: cared for, treated, 
attended to. As a healer or a physician might care for, treat, or attend to, 
someone. 


° no more missteps. LNKETL aaptave. That is, make no more mistakes in 
judgement or in deeds. Qv. the Introduction [to Volume I of the translation] 
regarding translating apaptia in a theologically neutral way as 'mistake' or 
‘error’ instead of by the now exegetical English word 'sin'. Cf. 1.29, 8.7, et seq. 


° Judaeans. Qv. my essay A Note On The Term Jews In The Gospel of John, which 
is included here as an appendix 


° harass. 6\wKw. Cf. the Latin persequor, for the implication is of continually 
‘following’ and pursuing him in order to not only try and worry or distress him 
but also (as becomes evident) to find what they regard is evidence against him 
in order to have him killed, qv. 5.18, 7.1, 7.19 et seq. 


[12] Isgopdc Adyoc: An Esoteric Mythos. Included in: David Myatt, Corpus 
Hermeticum: Eight Tractates: Translation and Commentary, 2017. 


[13] The culture of pathei-mathos is described in Appendix III. 
[14] Myatt, David. Classical Paganism And The Christian Ethos. 2017. p.27. 


[15] This hermetic tractate, as so many others, employs a technical - an esoteric 
- vocabulary. Thus terms such as voepéc, aomiyywtoc, Eevépyera, Ev61d0EToOv 
GvOpw - to name but a few - require contextual interpretation and avoidance of 
such common English words (for example, ‘intellectual’, and energy) as may 
impose modern meanings on such an ancient text. 


The commentary which accompanies my translation of tractate XIII - in Corpus 
Hermeticum: Eight Tractates - provides the relevant context and an explanation 
of my translating choices such as Actualis and creeft. 


[16] As noted in the commentary on my translation I have chosen to personify 
TlWwpia, partly in reference to Clytemnestra as depicted by Aeschylus: 


alastoras. Since the Greek word ti1wpia is specific and personal, 
implying vengeance, retribution, and also a divine punishment, it 
seems apposite to try and keep, in English, the personal sense even 
though no specific deeds or deeds are mentioned in the text, but _ 
especially because of what follows: Tywwpobc yap év Epavt@ Exw, wW 
miatep. Hence my interpretation, "the brutish alastoras of Materies," 
using the English term alastoras - singular, alastor, from the Greek 
aAdotwp, an avenging deity, and also a person who avenges certain 
deeds. Qv. Aeschylus, Agamemnon, 1497-1508. 


materies. bAn. A variant form of the Latin materia, thus avoiding the 
English word 'matter' which now has connotations, derived from 
sciences such as Physics, that are not or may not be relevant here. In 
addition, the term requires contextual, metaphysical, interpretation, 
for as used here it may or may not be equivalent to the bAn of 
Poemandres 10, of III:1, kai ta Aout&. Hence why I have here chosen 
‘materies' rather than - as in those other tractates - 'substance’. 


[17] The goddess Aixn - qv. Hesiod, "Epya kai Hpépai, vv 213-218 - is the 
goddess of Fairness and of Tradition manifest as Tradition is in Ancestral 
Custom(s). The usual translation of 6ixn is Justice or Judgement which English 
terms, with their various post Greco-Roman and modern abstractive and legal 
connotations, are in my view rather misleading. 


[18] I incline toward the view that the song, begun in section 17, ends in section 
18, an ending signalled by the expression at the beginning of section 19, "such 
is what the Arts within me loudly call out," tabdta Bomow ai Svvaperic at Ev 
épot. Sections 19-21 thus being a personal exegesis. 


[19] Crucial in understanding the paganus nature of the song are the term 


buvoc and the lines odtéc ETI O TOD VOd OPOaALOc, Kai S£Eatto TOD SvvapEWDV 
pov thv evaAoyiav. ai bvvapetc at Ev Epot, bpveite TO Ev Kai TO MMVI. 


Given that the English term 'hymn' is now commonly associated with 
Christianity it is in my view an unsataisfactory translation of byvoc in this as in 
other tractates of the Corpus Hermeticum especially as buvoc was used by 
Homer in The Odyssey (VIII, 428-9) in association with enjoying a splendid 
feast, Ta oi Dainkec ApvpOvEC EVOGS’ Everkav balTi Te TEpNNHTaAL Kai Korbrc 
bEVOV HKObWD, where 'song' is an appropriate translation, as it is in this 
tractate. 


To appreciate the aforementioned lines in the apposite cultural and textual 
context, is to understand that 5vvapew is not, in this tractate and in some 
others, suggestive of 'power' possessed by an individual - as in the egoistic 'my 
powers' - but rather a skill, an ability, craft, an art, that has been cultivated and 
learnt as in a person learning the art of chanson. 


Hence my reading of those lines as: 


May the one who is the eye of perceiveration accept this fond 
celebration 

From my Arts. 

Let those Arts within me sing for The One and for All That Exists. 


Which is in contrast to the conventional interpretation, which is along the 
following lines: "He is the mind's eye. May he accept praise from my powers. 
Powers with me sing a hymn to the one and to the universe." 


Appendix I 
Logos A. The Esoteric Song 


Cantio Arcana 


vpevwbta KpvbIITH Adyoc A 


IaOa MLVOIC KOOPIOV MpOGbEXEOOwW Tod VWyvoODv THD KKOND. avotynOt yh, Avolyhntw 
pol mac poxAoc SpBpov, Ta 5€v6hpa pn GeicoVe. Duvetv PEAAW TOD THC KTIDEWC 
KUPLOD, KQi TO MAD Kai TO Ev. AVOtyNTtE OVPavol, KvEpOl TE OTHTE. O KUKAOC O 
a8avatoc tod Veob, mpodSeEdoOw pov TOV Adyov: PEAAW yap DyvEtv TOV 
KTIOQVTA TH MAVTA, TOV INEAVTA TH yrv Kai OVPAVLOD KPELAOAVTA Kai 
EMLTAEAVTA EK TOD WKEA VOD TO pALKD Kbwp/ Eic THY OiKOVPEVND Kai KOLKNTOV 
DIIAP YEW Eic SLATPOMND Kai KTIOW NAVTWY TOV AVOPWIHWY, TOD EMLTAEAVTA bP 


MAVVAL Eic MdOav 1paEiv Geoic te Kai AVOpwWHoIc. SOpEev mavtEc Opod ALT 
THD EVAOVIAV, TH EM TOV OLVPAVAV PETEWOW, TH MdONC PLOEWC KTIOTH. 


obtéc EOTIV 6 TOD vod OOaALOc, Kai 6EEatO TOV SvVapEwv pov Tip ebAoyiav. 
ai 6vvapetc ai Ev Epot, byveite TO Ev Kai TO NAV: OvVaOATE TH DEANPATI OV 
MAGA ai Ev Epoi 6Bvvap_Etc. poOorc ayta, PwtidPEeic a6 God, 614 God TO VONTOV 
ac DUVOv yatpw Ev yapa vod. Mdo0a1 S6vVapEIC DuveEite ODD Epol. Kai OD p01, 
eyKOatEla, byver. 6iKALOGDV pov, TO Sikaiov byvet 6 Epod. KOIWWwViIa f ELH, TO 
av byver 6 Epovb-: byver HANVEla Thy AANVELaAv. TO KyaBOV, AyABOD, KyvEI: Cwr| 
Kai MWC, AP DUGv Eic DAC YwPEt N EvAOYIa. EDYAPLOTH Gol, MATEP, EVEPYELA 
TOV SVVAPEWDV. ELYAPIOTH Ol, Vee, 5UVaPIC THV EvEepyEtMv pov: 0 adc Adyoc 6V 
Epovd byvei o€. 6 Epod 6éEaar TO Mav AOyw, AoyiKT Bvotav. 


Let every Physis of Kosmos favourably listen to this song. 

Gaia: be open, so that every defence against the Abyss is opened for me; 
Trees: do not incurvate; 

For I now will sing for the Master Artisan, 

For All That Exists, and for The One. 


Open: you Celestial Ones; and you, The Winds, be calm. 

Let the deathless clan of theos accept this, my logos. 

For I shall sing of the maker of everything; 

Of who established the Earth, 

Of who affixed the Heavens, 

Of who decreed that Oceanus should bring forth sweet water 
To where was inhabited and where was uninhabited 

To so sustain all mortals; 

Of who decreed that Fire should bring light 

To divinities and mortals for their every use. 


Let us all join in fond celebration of who is far beyond the Heavens: 
That artisan of every Physis. 


May the one who is the eye of perceiveration accept this fond celebration 
From my Arts. 


Let those Arts within me sing for The One and for All That Exists 
As I desire all those Arts within me to blend, together. 


Numinous knowledge, from you a numinal understanding: 
Through you, a song of apprehended phaos, 

Delighted with delightful perceiverance. 

Join me, all you Arts, in song. 


You, mastery, sing; and you, respectful of custom, 
Through me sing of such respect. 


Sing, my companions, for All That Exists: 
Honesty, through me, sing of being honest, 
The noble, sing of nobility. 


Phaos and Life: fond celebration spreads from us to you. 


My gratitude, father: actuosity of those my Arts. 
My gratitude, theos: Artisan of my actuosities; 
Through me, the Logos is sung for you. 
Through me, may Kosmos accept 

Such respectful wordful offerings as this. 


Appendix II 
A Note On The Term Jews In The Gospel of John 


In the past century or so there has been much discussion about the term 'the 
Jews' in standard English translations of the Gospel of John and thus whether or 
not the Gospel portrays Jews in a negative way given such words about them as 
the following, from the translation known as the Douay-Rheims Bible: 


You are of your father the devil, and the desires of your father you will 
do. He was a murderer from the beginning, and he stood not in the 
truth; because truth is not in him. When he speaketh a lie, he 
speaketh of his own: for he is a liar, and the father thereof. (8.44) 


In the Gospel of John the term oi Iov6aio1 first occurs in verse 19 of chapter 
one: 


OTE AIEOTELAAD T1P0C AVTOV Ot Tovbaio1 E€ TepoooAvbpwv tepeic Kai 
Aevitac va EpwWThHOWOW ALTOV 


In the Douay-Rheims Bible this is translated as: "when the Jews sent from 
Jerusalem priests and Levites to him." In the King James Bible: "when the Jews 
sent priests and Levites from Jerusalem to ask him." 


In my translation of John - a work in progress [1] - I translated as: "when the 
Judaeans dispatched priests and Levites from Jerusalem to ask him." 


For, after much consideration, I chose - perhaps controversially - to translate 
iovfSata by Judaeans, given (i) that the English terms Jews and Jewish (deriving 
from the 13th/14th century words gyv/gyw and Iewe) have acquired 
connotations (modern and medieval) which are not relevant to the period under 
consideration; and (ii) that the Greek term derives from a place name, Judaea 
(as does the Latin iudaeus); and (iii) that the Anglo-Saxon version (ASV) retains 


the sense of the Greek: here (iudeas) as elsewhere, as for example at 2.6, cefter 
iudea geclensunge, "according to Judaean cleansing." 


Such a translation not only dispenses with the "portraying Jews in a negative 
way" discussion but also reveals a consistent narrative, with the Evangelist not 
writing that "the Jews" saught to kill Jesus, but only that some Judaeans desired 
to do so. In addition, as the story of the Samarian (Samaritan) woman in chapter 
4 makes clear, it places into perspective the difference between Judaea, 
Samaria, and Galilee, and why the Evangelist narrates that it was "necessary" 
for Jesus to pass through Samaria on the way to Galilee, "E6e1 5& abtov 
SiépyeoO9ar 61a Thc Lapapetac. 


Given what follows (chapter 4 vv.9-10) this suggests a certain historical 
antipathy between the people of Judaea and the people of Samaria even though 
the Samarians - as is apparent from the Gospel - shared many, but not all, of 
the religious traditions of the Judaeans, as did most of the people of Galilee, 
including Jesus. Since the Evangelist specifically writes that it was Judaeans 
who saught to kill Jesus (5.18; 7.1; 7.19 et seq) it seems as if the antipathy by 
Judaeans to Jesus of Nazareth in particular and to Samarians in general - with 
the Evangelist stating that Judaeans would not share or make use of 
(ovyypacopat) Samarian things - arose from Judaeans in general believing that 
their religious practices based on their particular interpretation of the religion 
of Moses and the Prophets were correct and that they themselves as a result 
were 'righteous' - better than Samarians - with Jesus the Galilean considered by 
many Judaeans, and certainly by the priestly authorities, as having committed 
(qv. 10.33) 'blasphemy' (BAao@nptia) and thus should be killed. 


Such differing religious traditions, such internecine feuds, such religious 
fanaticism and intolerance on behalf of some Judaeans - an intolerance 
exemplified also when (qv. 10.22) one of the guards of Caiaphas the High Priest 
(Kaiagav tov apy1epea) physically assaults Jesus for not showing the High 
Priest "due deference" - exemplifies why in this Gospel iov6ata should be 
translated not by the conventional term 'Jews' but rather by Judaeans. 


ooo 


In respect of the term iov6aia, it is interesting to consider two writings by 
Flavius Josephus, and one by Cassius Dio Cocceianus (dating from c.230 CE). 
The two works by Josephus are conventionally entitled ‘Antiquities of the Jews' 
(c. 93 CE) and 'The Jewish Wars' (c. 75 CE) although I incline toward the view 
that such titles are incorrect and that the former - entitled in Greek, Iov6aiknc 
apyaioAoyiac - should be 'Judaean Antiquities', while the latter - entitled in 
Greek, Iotopia Iov6aikod moAépov mpdc Pwyatov - should be ‘History of the 
Conflict Between Judaeans and Romaeans'’, and this because of how Josephus, 
in those works, describes himself and that conflict. 


Iovbatknc apyaroAoytac 
In this work Josephus wrote: 


1.4 TobtTwv 67 TOV MPOEIPHLEVWV AITIDDY ai TeAevTaiat 6bo Kxpoi ovEPEeBHKaot: 
TOD HEV yap 1pd0c Tovc ‘Pwyatouc MOAEpov Npiv totic Tovbaioi1c yevopevon [...] 


1.5 GiataEv tod MOALTEDEATOC EK TOV EBpaikOv peOnppnvevpéevnv ypappatwv 


ee 
1.6 6HAWoa1 tivec Ovtec E€ apxc Tovbaior 


a) 1.4. Tov péEv yap Mpdc TOKC Pwyaiovc MOAEpOv Hytv toic Tovbaior1c 
yevopevonv, "how that conflict between Romaeans and we Judaeans came 
about." 


To be pedantic, Pwpyatouc - Romaeans - implies those "of Rome". That is, the 
word suggests those associated with a particular place, as does the term 
Judaeans. Which association of people with a particular place or region is 
historically germane. 


b) 1.5. 6tataElv Tod NOAItEevATOC THv EBpaikav peO@nppnvevpEevynv ypapypatwov, 
“the decrees of our civitatium as expounded in the writings of the Hebrews." 
Less literally, "the laws of our communities as expounded in the writings of the 
Hebrews." 


Thus he does not write about the "Jewish scriptures" or about "the scriptures of 
the Jews", even though the consensus is that ypagn here - as throughout the 
New Testament - has the meaning ‘scripture’ rather than its normal sense of 
‘that which is written’, with the English word 'scripture' (usually written with a 
capital S) having the specific meaning "the writings of the Old and/or of the 
New Testament". However, this specific meaning only dates back to c.1300 and 
was used by Wycliffe in his 1389 translation, from whence, via Tyndale, it was 
used in the King James version. Prior to 1300, the ASV has gewrite - 'what was 
written’, writing, inscription - with the Latin of Jerome having scripturae, as 
does Codex Palatinus of the earlier Vetus Latina. [2] Classically understood, the 
Latin has the same meaning as the Greek ypagn: writing, something written, an 
inscription. [3] 


c) 1.6 6nA@oa tivec Ovtec EE apyfc Iovbaio1, "to make known how Judaeans 
came about." 

‘Iotopia Toviaikod noAépov npo6c ‘Pwpaiov 

In the IIpootptov of this book Josephus wrote: 


a) Iwonnoc MatOiov naic €& TepoooAvjiwv iepevdc 


That is, Josephus describes himself as "the son of Matthias, a priest, from 
Jerusalem." He does not write that he is "Jewish" and nor does he write that he 
is from Judaea. 


b) oxe60v 6& Kai WY &KoT) MapELAnpapeD jf WOAEWv pdc MOdAElc 7 EOvVAv EOvEOI 
OVPPAYEVTWD. 


A conventional translation would have m0A\c as 'city' and €8voc as 'nation' so 
that the latter part would conventionally be translated along the following lines: 
"cities would have fought against cities, or nations against nations." 


However, the terms 'nation' and 'city' are or can be misleading, given their 
modern connotations, whereas a historical approximation for E8voc would be 
'‘tribe', 'people', or 'community', and for moAic - understood here as referring to 
a particular named place with a history of settlement - town, fortified town, 
burg, borough, municipality. Such choices would produce a translation such as: 
“municipality would have fought municipality, community with community." The 
evocation is thus more parochial, more regional, as befits the historical past and 
the context: here, an insurrection, a conflict between the people of Judaea and 
the armed forces commanded by Roman citizens (those "of Rome") duly 
appointed to positions of power. 


Regarding The Term Tovéatkoc 


While the term is conventionally cited as meaning Jewish - although LSJ 
provides no sources, with the English words ‘Jew' and 'Jewish' not existing until 
the 13th/14th century CE - the sense of the term in ‘Pwyaixn Iotopia by 
Cassius Dio Cocceianus (for example, 67.14.2, 68.1.2) is Judaean, referring to 
the people of Judaea and their customs and way of life, Iov65aikod Biov, tav 
Tovbaiwv jen: 


bM’ NC Kai GAAOL Ec TA TOV Tovbaiwv Hon eEoKeéAAovtec MOAAOL 
KaTtEe6tKaoOnoOav Kai Ot HEV AMEBAVOD Oi 5E THV yodbv ObO1IMDV 
eotepnOnoav (67.14.2) 


ooo 


Conclusion 


As noted in the Preface to my translation of The Gospel of John, I have 
endeavoured to avoid reading into the text the meanings that some of the 
English words conventionally used in other translations - and given in lexicons - 
may now suggest, or do suggest often as a result of over a thousand years of 
exegesis. In the matter of iovSaia the translation by the relatively recent term 
‘Jews' has suggested meanings which, at least in my fallible opinion, are 
irrelevant to the milieu of the Gospels and which thus distorts, or which can 
distort, the narrative of the Gospel of John. 


ooo 


[1] As of July 2017, the translation of and a commentary on chapters one to four 
of The Gospel of John have been completed, which partial translation and 
commentary is available at: https://davidmyatt.wordpress.com/gospel- 
according-to-john/ 


[2] For context, the verse in the Latin version of Jerome is: cum ergo 
resurrexisset a mortuis recordati sunt discipuli eius quia hoc dicebat et 
crediderunt scripturae et sermoni quem dixit iesus. 


The Latin of Codex Palatinus, Vetus Latina: Cum ergo resurrexit a mortuis 
commonefacti sunt discipuli eius quoniam hoc dicebat et crediderunt scripturae 
et sermoni quem dixit IHS. 


The Latin of Codex Brixianusis, Vetus Latina: cum ergo resurre xisset a mortuis 
recordati sunt discipuli eius quia hoc dixerat et crediderunt scribturae et 
sermoni quem dixit IHS. 


[3] Qv. Tacitus: "non diurna actorum scriptura reperio ullo insigni officio 
functam." Annals, Book III, 3. 


Appendix ITI 


Suffering And The Human Culture Of Pathei-Mathos 


This is an extract from a written reply, in September 2013, to a personal correspondent. It has 
been revised for inclusion here, with some footnotes added in an effort to elucidate some parts 
of the text. 


In respect of the question whether I am optimistic about our future as a 
species, I vacillate between optimism and pessimism, knowing as I - and so 
many - do from experience that the world contains people who do good things 
[1], people who do bad things, and people who when influenced or led or 
swayed by some-thing or someone can veer either way; and given that it seems 
as if in each generation there are those - many - who have not learned or who 
cannot learn from the pathei-mathos of previous generations, from our 
collective human md08e1 1.&80c that has brought-into-being a culture of pathei- 
mathos thousands of years old. Historically - prior to, during after the time of 
Cicero, and over a thousand years later during and after the European 
Renaissance - this culture was evident in Studia Humanitatis, and is now 


presenced in works inspired by or recollecting personal pathei-mathos and 
described in memoirs, aural stories, and historical accounts; in particular works 
of literature, poetry, and drama; in non-verbal mediums such as music and Art, 
and by art-forms such as films and documentaries. 


This culture of pathei-mathos reveals to us the beauty, the numinosity, of 
personal love; the numinosity of humility, and compassion; and the tragic 
lamentable unnecessary suffering caused by hubris, dishonour, selfishness, 
inconsiderance, intolerance, prejudice, hatred, war, extremism, and ideologies 
[2]. A world-wide suffering so evident, today, for example in the treatment of 
and the violence (by men) toward women; in the continuing armed conflicts - 
regional and local, over some-thing - that displace tens of thousands of people 
and cause destruction, injury, and hundreds of thousands of deaths; and evident 
also in the killing of innocent people [3] by those who adhere to a harsh 
interpretation of some religion or some political ideology. 


Do good people, world-wide, outweigh bad ones? My experiences and travels 
incline me to believe they may do, although it seems as if the damage the bad 
ones do, the suffering they cause, sometimes and for a while outweighs the 
good that others do. But does the good done, in societies world-wide, now 
outweigh the bad done, especially such large-scale suffering as is caused by 
despots, corruption, armed conflict, and repressive regimes? Probably, at least 
in some societies. And yet even in such societies where, for example, education 
is widespread, there always seem to be selfish, dishonourable, inconsiderate, 
people; and also people such as the extremist I was with my hubriatic certitude- 
of-knowing inciting or causing hatred and violence and intolerance and 
glorifying war and kampf and trying to justify killing in the name of some 
abstraction or some belief or some cause or some ideology. People mostly, it 
seems, immune to and/or intolerant of the learning of the culture of pathei- 
mathos; a learning available to us in literature, music, Art, memoirs, in the aural 
and written recollections of those who endured or who witnessed hatred, 
violence, intolerance, conflict, war, and killing, and a learning also available in 
the spiritual message of those who taught humility, goodness, love, and 
tolerance. Immune or intolerant people who apparently can only change - or 
who could only possibly change for the better - only when they themselves are 
afflicted by such vicissitudes, such personal misfortune and suffering, as is the 
genesis of their own pathei-mathos. 


Thus, and for example, in Europe there is the specific pathei-mathos that the 
First and the Second World Wars wrought. A collective learning regarding the 
destruction, the suffering, the brutality, the horror, of wars where wrakeful 
machines and mass manufactured weapons played a significant role. 


All this, while sad, is perhaps the result of our basic human nature; for we are 
jumelle, and not only because we are "deathful of body yet deathless the inner 
mortal" [4] but also because it seems to me that what is good and bad resides in 
us all [5], nascent or alive or as part of our personal past, and that it is just so 


easy, so tempting, so enjoyable, sometimes, to indulge in, to do, what is bad, 
and often harder for us to do what is right. Furthermore, we do seem to have a 
tendency - or perhaps a need - to ascribe what is bad to being ‘out there’, in 
something abstract or in others while neglecting or not perceiving our own 
faults and mistakes and while asserting or believing that we, and those similar 
to us or who we are in agreement with, are right and thus have the 'correct', the 
righteous, answers. Thus it is often easier to find what is bad ‘out there’ rather 
than within ourselves; easier to hate than to love, especially as a hatred of 
impersonal others sometimes affords us a reassuring sense of identity and a 
sense of being 'better' than those others. 


Will it therefore require another thousand, or two thousand, or three thousand 
years - or more or less millennia - before we human beings en masse, 
world-wide, are empathic, tolerant, kind, and honourable? Is such a basic 
change in our nature even possible? Certainly there are some - and not only 
ideologues of one kind or another - who would argue and who have argued that 
such a change is not desirable. And is such a change in our nature contingent, 
as I incline to believe, upon the fair allocation of world resources and solving 
problems such as hunger and poverty and preventing preventable diseases? 
Furthermore, how can or could or should such a basic change be brought about 
- through an organized religion or religions, or through individual governments 
and their laws and their social and political and economic and educational 
policies, or through a collocation of governments, world-wide; or through 
individuals reforming themselves and personally educating others by means of, 
for example, the common culture of pathei-mathos which all humans share and 
which all human societies have contributed to for thousands of years? Which 
leads us on to questions regarding dogma, faith, and dissent; and to questions 
regarding government and compulsion and 'crime and punishment’ and whether 
or not 'the needs of the many outweigh the needs of the few'; and also to 
questions regarding the efficacy of the reforming, spiritual, personal way given 
that spiritual ways teaching love, tolerance, humility, and compassion - and 
virtuous as they are, and alleviating and preventing suffering as they surely 
have - have not after several thousand years effected such a change in humans 
en masse. 


I have to admit that I have no definitive or satisfactory answers to all these, and 
similar, questions; although my own pathei-mathos - and my lamentable 
four-decade long experience as an extremist, an ideologue, and as a selfish 
opinionated inconsiderate person - incline me to prefer the reforming, spiritual, 
personal way since I feel that such an approach, involving as it does a personal 
study of, a personal transmission of, the culture of pathei-mathos - and a 
personal knowing and a living of the humility that the culture of pathei-mathos 
teaches - is a way that does not cause nor contribute to the suffering that still so 
blights this world. A personal preference for such a numinous way even though 
I am aware of three things: of my past propensity to be wrong and thus of the 
necessary fallible nature of my answers; of the limited nature and thus the long 
time-scale (of many millennia) that such a way implies; and that it is possible, 


albeit improbable except in Science Fiction, that good people of honourable 
intentions may some day find a non-suffering-causing way by which 
governments or society or perhaps some new form of governance may in some 
manner bring about that change, en masse, in our human nature required to 
evolve us into individuals of empathy, compassion, and honour, who thus have 
something akin to a 'prime directive’ to guide them in their dealings with those 
who are different, in whatever way, from ourselves. 


Were I to daydream about some future time when such a galactic ‘prime 
directive' exists, directing we spacefaring humans not to interfere in the 
internal affairs of non-terrans who are different, in whatever way, from 
ourselves, then I would be inclined to speculate that unless we by then have 
fundamentally and irretrievably changed ourselves for the better then it would 
not be long before some human or some human authority, somewhere, 
manufactured some sly excuse to order to try and justify ignoring it. For that is 
what we have done, among ourselves, for thousands of years; making then 
breaking some treaty or other; making some excuse to plunder resources; 
having some legal institution change some existing law or make some new law 
to give us the 'right' to do what it is we want to do; or manufacture some new 
legislative or governing body in order to ‘legalize’ what we do or have already 
done. Always using a plethora of words - and, latterly, legalese - to persuade 
others, and often ourselves, that what we do or are about to do or have already 
done is justified, justifiable, necessary, or right. 


Perhaps the future excuse to so interfere contrary to a prime directive would be 
the familiar one of 'our security'; perhaps it would be an economic one of 
needing to exploit 'their' resources; perhaps it would be one regarding the 
threat of 'terrorism'; perhaps it would be the ancient human one, hallowed by so 
much blood, of 'our' assumed superiority, of 'their system' being 'repressive' or 
‘undemocratic’ or of they - those '‘others' - being 'backward' or ‘uncivilized’ and 
in need of being enlightened and 're-educated' by our 'progressive' ideas. Or, 
more probable, it would be some new standard or some new fashionable 
political or social or even religious dogma by which we commend ourselves on 
our progress and which we use, consciously or otherwise, to judge others by. 


The current reality is that even if we had or soon established a terran 'prime 
directive' directing we humans not to interfere in the internal affairs of other 
humans here on Earth who are different, in whatever way, from ourselves, it is 
fairly certain it "would not be long before some human or some human 
authority, somewhere, manufactured some sly excuse to order to try and justify 
ignoring it..." 


Which mention of a terran ‘prime directive' leads to two of the other 
questions which cause me to vacillate between optimism and pessimism in 
regard to our future as a species. The question of increasing population, and the 
question of the finite resources of this Earth. Which suggests to me, as some 


others, that - especially as the majority of people now live in urban areas - a 
noble option is for us, as a species, to cooperate and betake ourselves to 
colonize our Moon, then Mars, and seek to develope such technology as would 
take us beyond our Solar System. For if we do not do this then the result would 
most probably be, at some future time, increasing conflict over land and 
resources, mass migrations (probably resulting in more conflict) and such 
governments or authorities as then exist forced by economic circumstance to 
adopt policies to reduce or limit their own population. Global problems probably 
exasperated still further by the detrimental changes that available evidence 
indicates could possibly result from what has been termed 'climate change’ [6]. 


But is the beginning of this noble option of space colonization viable in the near 
future? Possibly not, given that the few countries that have the resources, the 
Space expertise and the technology necessary - and the means to develope 
existing space technology - do not consider such exploration and colonization as 
a priority, existing as they seem to do in a world where nation-States still 
compete for influence and power and where conflict - armed, deadly, and 
otherwise - is still regarded as a viable solution to problems. 


Which leads we human beings, with our jumelle character, confined to this small 
planet we call Earth, possibly continuing as we have, for millennia, continued: a 
quarrelsome species, often engaged (like primates) in minor territorial disputes; 
in our majority unempathic; often inconsiderate, often prejudiced (even though 
we like to believe otherwise); often inclined to place our self-interest and our 
pleasure first; often prone to being manipulated or to manipulating others; often 
addicted to the slyness of words spoken and written and heard and read; often 
believing 'we' are better than 'them'; and fighting, raping, hating, killing, 
invading here, interfering there. And beset by the problems wrought by 
increasing population, by dwindling resources, by mass migrations, by 
continuing armed conflicts (regional, local, supranational, over some-thing) and 
possibly also affected by the effects of climate change. 


Yet also, sometimes despite ourselves, we are beings capable of - and have 
shown over millennia - compassion, kindness, gentleness, tolerance, love, 
fairness, reason, and a valourous self-sacrifice that is and has been 
inspirational. But perhaps above all we have, in our majority, exuded and kept 
and replenished the virtue of hope; hoping, dreaming, of better times, a better 
future, sometime, somewhere - and not, as it happens, for ourselves but for our 
children and their children and the future generations yet to be born. And it is 
this hope that changes us, and has changed us, for the better, as our human 
culture of pathei-mathos so eloquently, so numinously, and so tragically, reveals. 


Thus the question seems to be whether we still have hope enough, dreams 
enough, nobility enough, and can find some way to change ourselves, to thus 
bring a better - a more fairer, more just, more compassionate - future into-being 
without causing or contributing to the suffering which so blights, and which has 


so blighted, our existence on Earth. 


Personally, I am inclined to wonder if the way we need - the hope, the dream, 
we need - is that of setting forth to explore and colonize our Moon, then Mars, 
and then the worlds beyond our Solar System, guided by a prime directive. 


ooo 


Notes 


[1] I understand 'the good' as what alleviates or does not cause suffering; what 
is compassionate; what is honourable; what is reasoned and balanced. Honour 
being here, and elsewhere in my recent writings, understood as the instinct for 
and an adherence to what is fair, dignified, and valourous. 


[2] I have expanded, a little, on what I mean by 'the culture of pathei-mathos' in 
my tract Questions of Good, Evil, Honour, and God. 


[3] As defined by my ‘philosophy of pathei-mathos', I understand innocence as 
“an attribute of those who, being personally unknown to us, are therefore 
unjudged us by and who thus are given the benefit of the doubt. For this 
presumption of innocence of others - until direct personal experience, and 
individual and empathic knowing of them, prove otherwise - is the fair, the 
reasoned, the numinous, the human, thing to do. Empathy and mda0e1 pa80c 
incline us toward treating other human beings as we ourselves would wish to be 
treated; that is they incline us toward fairness, toward self-restraint, toward 
being well-mannered, and toward an appreciation and understanding of 
innocence." 


[4] Poemandres (Corpus Hermeticum), 15 - 61a todToO Napa NaVTa TH ETT prc 
CHa SimA0bvc EoTW O GVOPwIIOC 


As I noted in my translation of and commentary on the Poemandres tract, 
"Jumelle. For 61mA0vc. The much underused and descriptive English word 
jumelle - from the Latin gemellus - describes some-thing made in, or composed 
of, two parts, and is therefore most suitable here, more so than common words 
such as 'double' or twofold." 


[5] qv. Sophocles, Antigone, v.334, vv.365-366 


TIOAAG THX 5EIWa KOLHEV AVOPWHOV GE1vdTtEpov MEAEL... 
OOMOD TL TO PNXavoeD TExvVaCc DIE EATIiB’ Exwv 
TOTE HEV KAKOV, GAAOT’ El’ EGOAOD EpTEt 


There exists much that is strange, yet nothing 
Has more strangeness than a human being... 
Beyond his own hopes, his cunning 

In inventive arts - he who arrives 


Now with dishonour, then with chivalry 


[6] Many people have a view about 'climate change’ - for or against - fora 
variety of reasons. My own view is that the scientific evidence available at the 
moment seems to indicate that there is a change resulting from human activity 
and that this change could possibility be detrimental, in certain ways, to us and 
to the other life with which we share this planet. The expressions 'seems to 
indicate’ and 'could possibly be' are necessary given that this view of mine 
might need to be, and should be, reassessed if and when new evidence or facts 
become available. 
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